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FOREWORD 



It was perhaps 1935 or 1936 when my respected brother 
Hakim Dr. Syed ‘Abdul ‘All, late Nazim of Nadwatul ‘Ulama, 
directed me to go through the Maktsbat Imam Rabbarti 
Mujaddid Alf Thdni. I was then not more than 23 or 24 
years of age and had joined, a short while ago, as a teacher 
in the Darul ‘Uloom, Nadwatul ‘Ulama. I had never delved 
in the sufi literature nor was conversant With the terminology 
of mystic discipline. I had assiduously pursued history and 
literature of the Arabs, particularly history of Arabic literature, 
and was used to reading books with a fine get up and 
printing produced in Beirut and Egypt. My brother was fully 
aware of my tastes and likings for it was he who had been 
the chief guide during my educational attainments, but he 
intended perhaps to let me know what Iqbal has so trenchantly 
versified in this couplet : 

You are but the lamp of a hearth, 

Which has ever had things spiritual at heart. 

Our family has been intimately connected, at least for 
the last three hundred years, intellectually and spiritually, with 
the school of thought that goes by the name of Mujaddid Alf 
Than! and Shah Waliullah. The private library of my father 
had a three volume collection of Mujaddid’s letters which had 
been printed at AhmadI Press of Delhi. I started reading tile 
book in compliance with the wish expressed by my brother. 
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but was so discouraged that I had to put it off more than 
once. The letters written by the Mujaddid to his spiritual 
mentor Khawaja Baqi Billah describing his spiritual experiences 
and ecstatic moods were specially disconcerting to me, but my 
brother kept on prodding me to go through the letters along 
with the Iz&latul Khifa of Shah Waliullah, Sirdt-i-Mustaqim 
of Saiyid Ahmad Shahid and Shah Isma'il Shahid’s Man&ab-i- 
Imdmat . At last I made up my mind to go through all these 
books once for all. I felt ashamed for not being able to do what 
my brother had bidden. And what was this collection of letters ; 
had it not been cherished by the most purehearted souls? 
Providence came to my rescue and the more I read the book, 
the more I found it fascinating. Now I began to understand 
its contents and then a time came when I became enamoured 
by it. It so attracted my interest that I found it more fasci- 
nating than the best literary creations. I was then passing 
through a most critical stage of my life; certain mental tensions 
and intellectual stresses and strains had put me in a turmoil. 
The book then came as a spiritual guide to me. I could 
clearly perceive the placid calm and equanimity overtaking my 
heart. The journey I had begun in obedience to the wishes 
of my brother got me through an enchanting delight. 

I again started reading the MujaddkTs letters, after a 
short time, with the intention of classifying the ideas expressed 
in it under different headings. I ‘Started preparing .an index 
of the subjects dealt with in it, for example, listing the pass- 
ages dealing with the Oneness of God and repudiation of 
polytheistic ideas, prophethood, teachings of the Prophet and 
aberrations from it, non-existence of pious innovations, Unity of 
Being and Unity of Manifestation, reaches of intellect and in- 
tuition, and so on. The index thus prepared after several 

« 

weeks’ labour was kept by me in the book I had used for 
preparing it, so as to utilise it later on for collecting the 
passages according to their headings. But, somebody borrowed 
the book from me and it was never returned. I was saddened 
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more by loss of the index prepared so laboriously than of the 
book which could have been procured again. 

Several years after this incident, perhaps in 1945 or 
1946, [again thought of rearranging the different topics touched 
upon in these letters and presenting them with an exposition 
that may catch the interest of modern educated youth and ac- 
quaint him with the achievements of the Mujaddid in the field of 
reform and revivalism. Accordingly I undertook the task with 
an introductory note designed to give the substance of propo- 
sitions and statements on a particular subject followed by the 
passages on that topic, which were scattered throughout the 
letters. These extracts were also to be arranged meaning- 
fully in a systematic order, giving both the Persian text and Urdu 
translation with explanatory notes of difficult terms along with 
the ah&dith and supportive views of the well-known scholars and 
doctors of religion. The comprehensive study I had designed 
to undertake required a close inquiry of various issues and 
was surely a difficult task for a young student like me who 
had already been overburdened with teaching, writing and Tabligh 
activities. The result was obvious: by the time I completed 
the topics of Divine Unity, prophethood and apostleship it be- 
came difficult for me to continue it owing to other engagements. 
But, whatever of it had been written was sufficiently useful and 
my friend Maulana Mohammad Manzoor NomanI published 
them in his monthly journal At-Furq&n in four instalments during 
the year 1947-48. 

After a few years when I started writing the history of 
revivalist movements, which has since appeared under the series 
entitled ‘Saviours of Islamic Spirit* the urge to write a biographi- 
cal account of the Mujaddid engrossed my thoughts once again. 
In the last volume of the book [ had given an account of two 
great Indian mystics, Khwaja Nizam-ud-dln Auliy& and Sheikh 
Sharaf-ud-din Yahya Maneri, belonging to the eighth century 
of Islamic era. I wanted to portray the life and character of 
the Mujaddid in the subsequent volume since it needed to be 
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brought into focus, for reasons more than one, in the present 
times of catastrophic change. I felt it necessary to restate, in 
clear terms, the strategy adopted by the Mujaddid for it has a 
greater relevance today (when the revivalist movements invaria- 
bly pit themselves against the governments of their countries, from 
the very beginning, and plunge into difficulties). What was, 
after all, the method by which an ascetic had changed the entire 
trend and complexion of the government of his day without 
any means and resources? My attention had been drawn to- 
wards this fact first in the soirees of my elder brother and then 
by the scholarly article of Syed Manazir Ahsan GHanl appear- 
ing in the special issue of the Al-Furq&n devoted to the 
Mujaddid. The more I thought about the matter, the more I 
was convinced of the correctness of Mujaddid’s approach which 
has been expressed by me in several of my articles and speeches 1 
in Arabic. 

There were still two stumbling blocks in attempting a 

biography of the Mujaddid. The first was that no biographical 

* 

sketch of the Mujaddid could be considered complete or satis- 
factory without a critical assessment of the doctrines of Unity of 
Being and Unity of Manifestation and outlining the latter precept 
in some detail to demonstrate its validity. The writings on the 
subject have by now so copiously accumulated that it is diffi- 
cult to abridge all of them or present even selected passages. 
Moreover, both these precepts relate to doctrinal and philosophical 
aspects of Islamic mysticism which cannot be understood without 
adequate comprehension of their terminologies and techniques 
depending, finally, on spiritual exercises to be experienced and 
mastered rather than explained in words. The author is himself a 
stranger to this field while most of the readers would, I suppose, be 
unfamiliar or rather estranged to these disciplines. How to acquit 



- '• ' ' 1 / V 

1. I may refer, for instance, to my two speeches, one in the Azhar 
University, Cairo, and the other in the Islamic University, Medina, both 
of which have since been published. 
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myself of this onerous responsibility was a problem for me. On 
the other hand, to leave the matter untouched altogether, which is 
considered by some as the focal point of the Mujaddid’s reformat- 
ory endeavour and the secret of his marvellous achievement, would 
have rendered the venture deficient and incomplete. The other 
difficulty was the abundant literature already existing on the sub- 
ject which left no new ground to be broken nor allowed addi- 
tion of one more work to it. 

In regard to my first problem I decided after fully weigh- 
ing the pros and cons of the matter that the Mujaddid’s con- 
cepts could best be presented with the help of his own writings 

and the exposition Cff his ideas by recognised authorities and 

\ 

scholars belonging to his school of thought so that the readers 
may be led to understand the basic features of the Mujaddid’s 
thoughts and concepts. Those who desire to pursue their studies 
in greater detail can then turn to the original sources or take 
the assistance of well-known authorities. 

The way out to my second difficulty was shown by a 
couplet of the Poet of the East which has also found confirma- 
tion from my own experience as a writer. These verses by Iqbal 
could be so rendered : 

Never think the cup bearer’s task has finished, 

The grape still has a thousand wines untouched. 

Much has been written on the Mujaddid and his accom- 
plishments, but there is room to write more, and so will it 
remain in future also. 

Idioms and expressions, situations and circumstances and 
norms and values change with the times and it is not unoften 
that we find earlier writings as if . penned in a different language 
requiring a new rendering to be fully comprehended by the 
later generations. Apart from it, every writer has his own 
way of interpreting things, relating causes to the effects and 
drawing conclusions for making them applicable to the shape 
of things in his own times. All these considerations convinced the 
writer that if a sincere effort could be made the new sketch might 
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prove still more useful in presenting the labours of a godly soul 
who devoted himself to his noble task in a calm and quiet manner 
with utter humility and meekness. This, I thought, would not only 
be useful but also prove to be a befitting presentation for the 
ensuing fifteenth century of the Islamic era. There is absolutely 
no doubt that this Renovator of Second Millennium has exerted an 
influence transcending the century in which he was bom; and 
the present times, too, though seemingly changed radically, can 
learn a lot from him. 

“My heart and pen both submit to God, humbly and meekly, 
in expression of gratitude to Him for enabling me to return to 
the Saviours of Islamic Spirit again after a long spell of 
18 year and to write its next volume. The period intervening 
was so long that I had often wondered whether death would 
not cut short the narration of a story which has been, by 
the grace of God, my most popular work. Now, this volume 
relates to a luminary whose revivalist endeavour *has already 
gained a recognition which is not shared by any reformer 
in the long history of Islamic revivalism. Such was, in fact, 
his success that the posterity conferred upon him the title of 
Mujaddid or Renovatorwith which even modern educated persons 
are more acquainted than his personal name. His great 
accomplishment, with its far-reaching influence, excels all other 
similar movements. These were the reasons why I wanted to 
write this shining chapter of Islamic history: There were also 
many among my readers who continuously urged me to take it up 
while some of my respected friends and scholars insisted upon 
me that I ought to give it preference over all other literary 
activities and occupations. The task was not so easy, however. 

'‘Whatever matter exists in historical and biographical liter- 
ature on the subject could not be presented simply by selection 
and abridgement. It is, in fact, insufficient for the discursive 
presentation of a critical research, according to modern standards, 
which is nowadays demanded for an intelligent comprehension 
of the position, and to which purpose this work commits 
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itself. Now, it demands a critical assessment of the intellectual 
and historical, moral and social and political and religious con- 
ditions of the times in which the Mujaddid undertook his great 
task. One has to find out what undercurrents were there in opera^ 
tiort and what religious and intellectual unrest was fomenting 
in India and its neighbouring countries? What tendencies of 
undutifulness to Islam and its sacred law were gaining ground 
among the rationalists? What conspiracies against Islam were 
being hatched up and what hopes and aspirations were enter- 
tained after the completion of the first millennium of Islamic 
era by the adventurers and upstarts? What suspicions and 
doubts were lurking in the distrustful minds? What mischief 
was played, oti the one hand, by philosophy and rationalism 
ahd what was done by the esoterics and Batinites, on the other, ' 
to belittle the station and place of prophethood by magnifying 
austerities, travails and self-mortification as the means of salva- 
tion and attaining propinquity to God? How the belief in Unity 
of Existence, the doctrine positing all reality as st borrowed 
fragment from the being of God, had opened the door of licen- 
tious freedom bordering on atheism and agnosticism .” 1 

Thus, the sacred law of Islam and the Prophet’s precepts 
were, in those days, of consequence only to a limited circle of 
orthodox scholars and Traditionists. Innovations in religious 



t. The lines within the inverted commas were written on the 24th March, 
1978, when the author had gone on a tour to the Punjab, on the 
insistence of Molvi Moi nullah Nadwi in the Khanqdh adjacent to the 
grave of Sheikh Mujaddid Alf ThanI, by way of starting the 
writing of this volume. The passage dictated by the author and 
written by late Molvi Is’haq jalis Nadwi, ex-editor of the T&meer 
Hay at , was later adapted in this Introduction. It still took about 
a year and a half to begin the work in all seriousness. Thus tfae 
writing of the book practically started on 3rd October, 1979, but 
it was interrupted by two long excursions abroad with the result 
that the author could devote only two to three months to this 
book. 
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matters were popular while some of them going under the 
name of ‘pious innovations’ had been accepted by the entire 
Muslim society, without a voice raised against them. What 
was still worse was that both the second largest Muslim 
empire 1 of the time and the great Muslim community living 
within its limits were being forced to shift its allegiance from 
the Arabian Prophet and Islamic beliefs and culture to Indian 
philosophy, Indian culture and unity of all religions for the 
sake of personal ends and inclinations which had joined hands 
with certain foreign influences and dubious political goals. 
Some of the most brilliant brains of the age were acting as 
partners in this conspiracy, loudly giving a call to New Era, 
New Structure, New Millennium and New Leadership. 

How was this state of affairs changed? What were the 
means adopted and how far did they succeed ? How was it that 
morals were purified, characters moulded and spirits raised, 
from a secluded far off place in a way that the souls so guided 
created an awareness of God among the people, revived the 
suttnah long forgotten by the masses, prepared them to abide 
by the sacred law, suppressed innovations in religious beliefs 
and practices, quashed the evil influences of misguided mendi- 
cants preaching an absured and exaggerated rendition of the 
Unity of Being? In short, they revived the spirit of true 
faith, first in India and then in Afghanistan and Turkjstan and 
the countries beyond like Iraq, Syria, Turkey and Arabia. 
They continued their efforts perseveringly at least for three 
centuries with such vigour and industry that we find them ack- 
nowledged as religious guides in the entire world of Islam. 
The fact is that the subsequent three hundred years can be 
called an era of their intellectual and spiritual leadership. Such 



1. Only next to the Ottoman Empire, the Mughal empire in India, 
whose limits extended from Afghanistan to Bengal, was the most power- 
ful kingdom with its large area, military prowess and the means and 
resources possessed by it. 
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was this universal change brought about by the potent influence 
exerted by the Mujaddid that every unbiased man would readily 
acknowledge the fact — as tersely poetised by Iqbal : 

A man self-conscious shook the world. 

Two more aspects of the story were to be taken into 
account. One of it was that in depicting a picture of the 
reign of Akbar and the times of Mujaddid, one could not de- 
pend on the Mmtakhab-ut-Tinv&nkh of Mulls ‘Abdul Qadir 
BadSunl alone which is believed to have been written with a 
religious bias and assumed normally to present a dark and 
dismal picture of Akbar’s regime. One had to cull out mate- 
rial from those impartial writers or penmen of Akbar’s court 
who were not' opposed to him and his policies but were rather 
exponents and promoters of his thoughts and ideas. Similarly 
it was necessary to make a critical review of the developments 
that started to shape in the reign of Jahangir and culminated 
during Aurangzib’s time. Instead of having recourse to the 
writings' of the Mujaddid’s disciples or other literati with reli- 
gious leanings, one had to bring out testimony of detached 
and unbiased historians in support of one’s viewpoint. 

It was ;also necessary to take a note of those numerous 
writings in Urdu and English, published during the last twenty- 
five years within India and abroad, which raise new issues, 
challenge some of the accepted facts and present an entirely 
new picture (which is quite different from the exalted and radiant 
portrait of the Mujaddid presented so far) on the basis of 
certain facts or their own interpretation of events. It would 
not be necessary to mention each and every remark made by 
them to refute their statements but any new biography of the 
Mujaddid ought to trace his achievements by depicting the 
conditions and circumstances of his age in a manner that it 
should demonstrate by itself the inconclusiveness of dissident 
statements. 

With very heavy engagements which require frequent 
excursions within the country and ouside it, my none too good 
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health and lack of assistance, 1 1 have tried that this volume of the 
Saviours of Islamic Spirit presenting certain new facts and 
materials not untilised so far in sketching a biographical account 
of Mujaddid Alf Thant, should be brought out at the earliest. 
The thought-provoking facts it brings out and the impetus it 
gives to renewed efforts of renovation and reform would, perhaps, 
be helpful in meeting the demands of the present times and 
hailing the fifteenth century of the new Islamic Era (to greet 
which celebrations have already been held in certain parts 
of the Islamic world.) 

Finally, I have to return my thanks to Maulana Abul 
Hasan Zaid Fartiqi Mujaddidi, son of Sbah Abul Khair, for 
making available to me some very valuable information about the 
Mujaddid's descendants and spiritual successors which, apparen- 
tly, would have been most difficult to secure from other sources. 
Professor Khaliq Ahmad Nizami, too, deserves my gratitude for 
kindly allowing me to use his personal library containing some 
precious and useful manuscripts. I am indebted to Dr. Nazir 
Ahmad of Muslim University, Aligarh, for extending his help 
to me in the task. 

My thanks are also due to Syed Mohiuddin who has ren- 
dered it into English. 

ul 34a^an cj}li < ^Y[adu>i 
DAIRA SHAH ‘ALAMUIXAH, 

RAK BARELI. 

16th Ramadan 
8th July, 1982 



1. I would also like to express my thanks to Shams Tabriz Khan, an asso- 
ciate scholar of the Academy of Islamic Research and Publications, 
who helped me in obtaining certain rare Persion books and also 
translated many a long passage for me. Nasirul Islam Nadwi also 
deserves my thanks since he had been helpful in locating the 
passages required for presentation in the book. 



CHAPTER I 



ISLAMIC WORLD IN THE 
TENTH CENTURY 



Need for the study of the tenth century conditions 

Mujaddid AlfThani was born in Shawwgl 971 A.H. 1 and 
died in Safar 1034 A.H. 2 and thus his life span was spread 
over the last twenty-nine years of the tenth century and thirty- 
three years in the beginning of the eleventh century. The 
Mujaddid’s biographer should primarily be concerned with these 
sixty-three years covering the closing and initial periods of the 
tenth and eleventh centuries of Hijrl calendar. 

But, truly speaking, an era never commences with the birth 
of a man, howsoever great he may be, as if suddenly descending 
from the heavens without any trace of the past happenings or the 
political, moral and intellectual forces mteracting on the society 
well before his birth. In order, therefore, to make an assessment 



1. May- June, 1564 AD. 

2. November-December, 1624 A.D. 
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of the character and achievements of the Mujaddid, the need and 
nature of his revivalist movement and the forces that hampered 
or helped his endeavours we shall have to study the political, 
religious, intellectual and moral state of affairs in the then 
Islamic world which would have surely bad an impact on his 
consciousness. For these would have been the conditions which 
would have served as an impetus for him to give his revolutionary 
call that made him the Renovator of the Second Millennium. 

We shall have to take into account the fact that an age and 
its environs as well as the society are like a running stream 
whose every wave is impinged upon and interlinked with the 
other. Likewise, no country howsoever isolated from its neigh* 
hours can remain unconcerned and uninfluenced by important 
events, revolutions and interaction of different forces in the sur- 
rounding countries, especially when these happenings pertain to a 
neighbour belonging to the same faith and race. It would, there- 
fore, not be proper for us to limit our enquiry to India alone ; we 
shall have to run the eye over the entire world of Islam, par- 
ticularly the neighbouring Muslim countries. India may not 
have had political relations with such countries, but religious, 
cultural and intellectual connexions did exist and whatever was 
in the wind there must have had its repercussions here. 

Political conditions 

Ever since the death of Sultan Sal&h-ud-dln in 589/ 1193 
the central part of the Islamic world, better known as Middle 
East, had remained without a strong administration. It was 
after a fairly long time in the opening decades of the tenth 
century that it again witnessed political stability. The Arab 
countries of the region again gathered under the banner of one 
who took pride in calling himself the Defender of Faith, the 
Servant of the Sacred Mosques and Protector of the Muslims. 
He revived the Caliphate, may be in his own political interest, 
which had survived in Egypt more like the papacy of the Vatican, 
after the execution of the last Caliph Must'asim Billih by the 





